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CHAPTER TWELVE
SHAMBAROPANISHAT (1)

STORY OF DAAMA, VYAALA, KATA

Vasishta spoke

fEAfCaRal b NprAaey fiad: 438 fagar aqaaniaaia:
SIHAATTheIIAl AT I Hdq Tad MANHCSEYCAT o faiepr #afd =1 (25.01,02)

Even as you move about in this world ‘endowed with wisdom’, seeking the ‘complete restful state’;
doing effort in cultivating excellent virtues like quiescence etc that is conducive to your welfare;

let not your ‘prescribed conduct’ be like that of Daama, Vyaala and Kata (gerting empowered by Maayaa).

Be in the ‘painless state’ remaining in the state of Bheema, Bhaasa and Drdha (stining in the stabilized Supreme state
of the Self).

[‘Daama’ means a binding cord.

‘Vyaala’ means vicious or deceitful.

‘Kata’ means encompassing or covering.

These three terms also denote the deluding power of the Supreme namely ‘Maayaa’.

‘Maa’ means limit or measure; ‘Yaa’ means ‘who’; the term ‘Maayaa’ means that which brings in the idea of limitation.
Maayaa binds, deceives and covers the mind.

‘Bheema’ means huge, powerful.

‘Bhaasa’ means shining.

‘Drdha’ means firm.

These three terms refer to the ‘State of Brahman’ which is extremely powerful, which shines forth as the world, and which
is unchanging.

Sage Vasishta advises Rama not to be overpowered by ‘Maayaa’, but remain established in the ‘state of the Self’.
However, he now relates the story of three ignorant robots that were defeated by the Devas and the other three intelligent
robots that defeated the Devas.]

(‘Robota’ means — work, labour, hard work. A machine that works for you is known as a robot.)

AT

Rama spoke
SIHAT DA ATHGGaTed SellehAdgdd! HIATUTIRIROT| (25.03)
AN YT = TaMept HATA T sTalieehdleh HaaT HIATUTURTRUTT| (25.04)
SERATAT Y€ AU AT FIRT TATATITIFINUAT YT eflfieTd]| (25.05)

Brahman! Thou art the ‘remover of the scorching heat of the worldly-existence’.

Why did you mention that ‘et not be your conduct be like Daama, Vyaala and Kata and remain fiee
of pain like the state of Bheema, Bhaasa and Drdha ™

Brahman! Thou art the ‘remover of the scorching heat of the worldly-existence’.

Why did you speak in that way?

Explain to me in detail and make it clear to me, like the moist cool cloud that removes the heat in the
monsoon, and delights the peacock.

SHAMBAROPANISHAT
[‘Shambara’ means ‘excellent’.
‘Shambara’ in the Upanishad-sense of the story here, means the excellent deluding power of ‘Brahman the Reality state’.
The world we see is a ‘Shambara-created world” only- a world that is seen only when deluded, and not really existent.]

SHAMBARA AND SHAAMBARA

The term ‘Shaambara’, which means ‘belonging to Shambara’ is used as synonymous with any sorcery act of anyone.
Shambara was an ‘Al Maker’ of the Daitya-clan. Shambara was an excellent creator of the artificial beings, illusions and
was adept in performing many unbelievable sorcery acts. His name became synonymous to sorcery because of his excellence
in sorcery acts, gadget-making etc. He was intelligent, learned, did a lot of research in these fields and had constructed a
marvellous world made of artificial beings and artificial gardens that surpassed the beauty of even Indra’s palace.]

{The Upanishad-based explanation is also given in brackets. Read both the story-part and also the Upanishad-meaning. }



afasaa

Vasishta spoke
SrACATelheard HANETGTEATT U] Ted Tegedl AIGE TeHAR | (25.06)

Raaghava, listen well to the story of Daama, Vyaala, Kata and Bheema, Bhaasa, Drdha. After
understanding it, act in your life in any required manner, with the ‘Knowledge’ as your essence.

HTEHCUTATIHEY HIFHIHAR AT ATH Sdeal AHTOTHIUTE: | (25.07)

In the dark depths of the ‘Paataala’, pleasant to the mind being filled with all types of wealth,
there lived a ‘Daitya-king named Shambara’, who was a ‘huge ocean of magical gems’ (was a master

of sorcery);
(25.08) to (25.20) (is a single sentence)

[Shambara was the sole emperor of the Nether-world where the Daityas lived. By his unsurpassable magical powers,
he had changed the very look of the dark Nether-world, and made it look like a Heaven by his creative ability.]

he had created mansions for the Asuras in a city inside the sky;
[His palace floated in the sky like Indra’s palace in the Heaven. It had a huge magical garden also surrounding it.]

PRAATHATGIHHATCHITATS: (08)

his own abode was ornamented by artificial Moon and the Sun of excellent lustre;
[Artificial Sun and Moon took care of the lighting system of his world.]

IPGINCIE R G EE PSR

rubies and other precious gems lay scattered like broken stone-pieces all over his world, resembling
the gem-studded Meru Mountain;

HAITAHIRFHIRYRAGTAD: (09)

he had filled the houses of the Daanavas with endless riches (which even the Devas could not dream of);
TR ATSIAR I SR gy Eafa:

he had created beautiful mechanical ladies with precious stones (looking like the Apsaraas of Heaven)

who sang melodious songs like the Apsaraas;
[‘Pretty statuettes of girls made of gems and jewels’ walked live in his palace and gave voice to melodious songs like
the Apsaraas of the Heaven.]

TogidFdhelTquThisIgdaurey: (10)

the trees in his amusement-park were covered with ‘crescent moons’ instead of flowers;
EGEICIR Y CE I E MICRE

he had created ‘rooms of varied structures with blossomed blue lotuses’ which appeared dark and
terrifying, to enjoy the company of his spouses;

[The hall built in the garden for his passionate adventures were darkened by hosts of blue lotuses. ]
{ACFHCTATACHTFIRETRE: (11)

the Saarasa bird in the golden-lotus was woken up by the calls of swans made of precious stones;
[The swans made of gems floated in the lake filled with golden-lotuses.]

CHAUCURITEIPATFHITEDHSH:

‘lotus buds’ decorated the top edge of the branches of the golden tree (which was modelled on the heavenly
tree KalpaVrksha);

PEESTATATTTHCGRGGATRT: (12)

from the closely knitted branches of the Karanja tree (Beech tree), Mandaara flowers fell through,;
(What if like Indra he did not have Trinities to pamper him? He had his revenge on Devas in a different way.
He conducted pseudo wars of Devas and Daityas in his secret amusement-room, and had the satisfaction of winning over
the Trinities.)
< A\ oS S0
dpdeidHdldedacdldladdidd:
he had made endless robots resembling the slicing machines, and had conquered Indra’s army (in the form
of robots) many times.




(What all the wonders he could create, he had done all that, and presented himself as equalling Indra and recreated an
artificial magical Heaven inside his dark netherworld. His Creations were amazing and also terrifying.
The wonders of his creation - cool fire; hot ice and what not..!)

A aesararafadaEaavsy: (13)

his garden pavilion was made of blazing fires which were cold like the snow;

T pHAIATSIdTAeGeAele e

he had stolen various unique flowers from the beautiful garden of Indra and decorated his garden fully
with them;

ARTEdgdcaTa AT ATdodege: (14)

through his magical powers, he had stolen away the sandalwood trees of Malaya Mountain, along with
the snakes enveloping them, and had planted them in his garden,;

(ZEICICEICERICICRICOR NETICE

he had stolen pretty Apsaraas who were endowed with all the charms of the Three-worlds, and had kept
them in his harem;

ATATH YA H AT GEAIBISIOT: (15)

his courtyard was covered with heaps of various flowers burying (Ghna- striking/hitting) one up to the knees;
TSI AR A TARITETER :

his machine-form (in his play battle-ground) easily defeated the machine-form of Vishnu, and pleased him;
(He also had made mud images of himself and Devas, and enjoyed their fights as amusement).

ISR ATARIGIEY]: (16)

his harem-roof was studded with colourful precious gems resembling the stars;

AN EeuTara g gaHEYd:

the ‘dark moon-less Netherworld of his’ was lighted by hundreds of artificial Moons floating in the sky;
TIRMAAT>SADIATRINAIN IR OTIche: (17)

the beautiful life-like puppet-maidens sang melodiously praising his valour;
ARRIUTATI g [ ATHATIRT:

his magically made elephants could chase even Indra’s elephant Aeiraavata;

el TaHaicehigRdled QI=eR: (18)

all the precious objects of the Three-worlds (excellent women, elephants, horses, precious stones) decorated his
harem;

FIAUTIGIHIT: FIULATEDC:

he possessed all the riches that one could name; he was worshipped by all the rich and wealthy;
AT AT HAd e GATATIMHA: (19)

all the ‘subordinate Daitya-kings’ were under his control and feared his wrath;

AT ST TSI I AT HAUS o :

the entire Asura-kingdom was safe under the shadow of the ‘forest of his (countless) huge shoulders’;

FAGfGIMUMURIAATSAATTSA: | (25.20)

he was decorated by the group of excellent gems, namely his ministers who were extremely wise and
intelligent, and supported all his enterprises.

JEACHICAGTET HiSAIZSIRIPd: IHd Age FeTA L FIARFH| (25.21)

He - who had overpowered all the Devas, who was terrifying to look at, and who was of a horrible
formidable form that could rise suddenly anywhere in the sky - had a huge army of Asuras created
by his sorcery who were capable of destroying the Devas (through his sorcery powers).

{Inner Meaning: Shambara is a Daitya in the lineage of Kashyapa and Diti (as per the story mentioned here.)

When the story is understood as the Upanishad, ‘Kashyapa’ is an intoxicated state of delusion. (Kashya means liquor).

Diti (division) is the duality seen in the undivided state of Reality. Aditi is the opposite of it.
Diti’s sons are Daityas, the minds which see duality as real, and refer to the deluded minds of the ignorant who see the duality.




Aditi’s sons are the Devas, the shine of wisdom and purity which destroys the delusion of duality.

This Shambara the deluding power, which makes one drown in the reality of duality could produce any Jeeva-state in any world instantly.
No wisdom could face this deluding power; and the excellent virtues (Devas) to be developed by a Mumukshu stayed always defeated and
subdued. }

(Shambara had a habit of visiting foreign lands in search of various types of learning and Siddhis. Devas waited for

such moments and attacked the Asura-world and defeated the Asura-army in his absence.)

IRAATITTS Y AW JAT dcled aAT A Rog Ured fohelra: | (25.22)

Once when he had gone out of his country, and when his magical powers were absent, the Devas swiftly

destroyed his army and went away.

{When the Jeeva suddenly was removed of the delusion as at tragic events, as when listening to the discourse of the Knowers, or when
Vichaara habit is developed, then the Devas, the virtues of self-control, studies etc took over the Jeeva, and subdued the evil qualities of
the mind namely selfishness, desire, attachment etc. }

HY AFREAT HVShIIGATCT: WEMIAY AFHeaT: Faharyg FIorar:| (25.23)

Then Shambara the Daitya, appointed three subordinate kings, namely Mundi (bald one), Krodha (angry one)

and Druma (tall one) as the army-chiefs to protect his armies.

{*Shambara the delusion power ‘wanted to safe-guard the Jeeva against the wisdom of the Scriptures.

He created three qualities which would always keep the Jeeva deluded.

‘Mundi’ means dullness of the head (aversion to Vichaara), the Taamasic quality which keeps the brain stagnant.
‘Krodha’ is the anger and frustration that lead one towards the stubborn-seeking of the desired objects.

‘Druma’ is the woodenness or inertness which rises by identifying with the inert body.}

AT ARATHET TEJEAT HATADT: A HTAINAT: AAT: DelldShliAargene | (25.24)

The Devas could even then, enter the army and destroy them, like the ‘terrifying vultures pouncing on
the frightened sparrows from above the sky’.
{‘Knowledge’ made its way into the Jeeva’s mind subduing all the Taamasic and Raajasic qualities. }

AT YA AT TP RIGITTH: TUATGERIAREASINAd HIR: | (25.25)

Like an ocean producing the waves, the ‘great Asura king’ appointed again other stronger ones who were

quick in movement and had sharper weapons.
{Restlessness, wavering from the prescribed studies, stronger attachments to relatives and objects, pains of failures observed in self-control;
all these blocked the spiritual path once again.}

CATEATANTY JEATL] TEEAA | PIUare] SOMATFEARMT gRqot BFfaeus| (25.26)

The Devas conquered them also. Shambara was terribly angry and decided to destroy the ‘Heaven of the
Deva-clan’ completely, and went there.

TEATTATIT HAT: FUEASTATIAIY: AEDhIAAP>Y HIM TREINE | (25.27)

Frightened of his magical power, the Devas vanished out of sight and hid themselves in the ‘thickly grown
bowers of the forests of Mount Meru’, like the deer by the sight of Gauri’s vehicle (lion).

{When a person is full of Saattvic qualities, even the ‘Sattva Guna’ becomes a blockage to the ‘Moksha attainment’.

‘Being good’ becomes so comforting that Moksha itself, which decries even the Saattvic Guna, gets discarded as a wasteful state.
A Saattvic person is so much attached to the Sattva Guna, that he sacrifices ‘Moksha’ also as a selfish desire.

This is because of the belief in the reality of the world, and is yet another trap of Maayaa only.}

SheGeBIGTHNITY] ATSUTeFelerlCHIHE e GaQl § Fadl houafiuTsarcHasd | (25.28)
Shambara saw the Heaven filled with ‘screaming worthless weaker section of Devas’ (e weakened love for

liberation) and the tear-stained faces of Apsaraas (diminished virmes). The Heaven appeared empty like the world
at the end of dissolution. {Jeeva stayed completely deluded in his goodness-level.}

R TaEdT UG rad AhUTagyl GIedl SHMATCHRIATIA| (25.29)
He wandered all over the Heaven, seething in anger and searching for the Devas (to destroy them without

a trace). He grabbed whatever beautiful things (conducive to the attainment of Moksha)he could lay hands on.
He burnt away the ‘City of Devas’ completely and then returned home (satisfied by his victory).

Td TEaId 8V gracadr: ar: Tt uRedsa feg] Soaied ] (25.30)

In this manner, the hatred between Devas (virtues and the want of liveration) and Daanavas (defusions of various sorts)
became intense. The Devas left the heavenly-regions completely, and vanished away in all the directions.

HY ARG T A QAIARIR: e AT STEAAWRT: FI:| (25.31)

Then, whomsoever Shambara-Daitya appointed as chiefs of the army (in the form of desires and attachment to
people and objects), the Devas defeated them somehow with great effort.




This went on till Shambara was highly agitated.

{*Want of liberation’ vanished from the mind of the Jeeva; the battle went on without stop between the Knowledge-forces and the ignorant
forces without end. Sometimes ‘wisdom’ took over and became the winner; sometimes ‘ignorance’ took over and dragged the Jeeva to the
lower states of existence.}

ATeIGe AT : AFR: PIUAIHRT ATUITSTTATTHAST g SToarel Hreodd=| (25.32)

Shambara became extremely angry; breathed hard; and blazed like the ‘fire increasing its flames by
kil’ldling >. {The Jeeva was steadfast in his Vichaara-process and could not be deluded.}

eI Arfeasdes Galocdeddd WoNy Tae faurafda gupedt| (25.33)

He searched for the Devas in all the ‘Three-worlds’ and was unable to find them, like a man of wicked

deeds does not find a shelter even when trying hard.
HE CREATES THREE INVINCIBLE DAITYA-MACHINES

TS AT ORI EcHAT ol eR e ledreleaiaiad EAdel (25.34)

With his magical power, he created three terrifying Asuras of great strength, like the “personified forms
of death’ made especially for the protection of the army.

AT AT HAT: TAUCUaTTRe: 36IEd HETHIIT: UaTaledT Jagd: (35)
oAl aTel: heHfa aArAfd: aRen>odr: |

They were magically operated; were very huge; could carry huge trees as their weapons.
They moved about like mountains which had lost their wings.

They were named as Daama, Vyaala and Kata.

{The delusion had produced Maayaa (made of three Gunas) which was difficult to conquer and which could overpower anyone.
‘Maayaa’ bound the Jeevas with ‘Daama - the binding rope’, ‘Vyaala - the vicious, which made the untruth look like the truth, and
‘Kata -a screen of sense-data’ which completely covered the Reality.

The terms ‘Daama Vyaala Kata’ also refer to the three Gunas that always dominate the mind of Jeeva in varied measures.

‘Daama’ means the Sattva Guna which is very powerful and cannot be easily let go off. Goodness is also a blockage to the Realized
state, since it is also based on the belief in the reality of the world.

‘Vyaala’ is RajoGuna, which always paves a way for trickery, wickedness, selfishness, vengeance etc. It is the way of a snake;
slithering and sliding like a snake through the world to get the maximum desires fulfilled.

‘Kata’ is the Taamasa Guna, where the brains are always dull and lethargic. They cannot grasp the ‘worldly Vidyaa’ itself; what to say
of the ‘BrahmaVidyaa’!}

(Story-wise these three Asuras were flawless. They had no Vaasanaas at all and could not be corrupted in any way.
They were fearless, had no anxiety about the results.)

STAGNANT STATES THAT ARE ‘NOT’ THE REALIZED STATES
STORY OF DAAMA VYAALA AND KATA

[How does a realized man behave?
Many people have the wrong opinion that realization is a state of having an expressionless face, a fixed smile even when
seeing the people burning in a fire, and is a reaction-less condition.
A realized person is supposed to react in a particular way only (always adorned by a benevolent smile); act unaffected by
anything and everything.
To control the onflow of thoughts, the body-yoga is practised and the student stops there itself, as if that alone is the final
achievement. If the student thinks that by maintaining such conduct, he has conquered the power of Maayaa, then he is
deluded more than the ignorant ones.
Vasishta explains this fact through the story of the three robots Daama Vyaala Kata, who were completely thoughtless and
egoless, doing the one duty they were supposed to do, without any attachment to the result. How they also were corrupted
by the rise of Ahamkaara, is the lesson presented by the forthcoming story of the ‘Robot-Daityas’.
Daama could bind anyone with his strong shoulders, and crush them to powder (like Sattva Guna). Vyaala could cheat and
delude with illusions (like RajoGuna). Kata could block the vision by producing darkness (like TamoGuna).}
[Consciousness is not any special character. It is just the appropriate reaction to the outside pattern.
Machines also are conscious because they also react to the outside factors.
Humans are also inert because they react mechanically to the outside factors. Suppose a person reaches such a thoughtless
state, mechanically doing his allotted duties, but lacks the Knowledge that is to be sought through Vichaara?

Then this is how his conduct will be like.]
(25.36) to (25.39) (is a single sentence)

JATYTH AR TATHATTIHOT: (36)

The three machine-like Daityas performed only those actions that naturally befell them (as commanded by
their creator). They had only one nature, that of being conscious;

ITHATATCHAYT I T Ukhedl A dTHAT:



they had no Karmas of the past binding them, since they were newly created, and so had no Vaasanaas;
[Every Jeeva is newly created only, since the term ‘past’ is just a conception and not real.
‘Memories’ mean the past. If you have no memories, then you are ‘new’ only.]

e ReATuRTT= R UF: (37)
they always were in the state of the unperturbed self (of thoughtlessness);
hASNah dediFAdR T HATHGT Y PIRAATHANGIAIAT: (38)

they had some internal working process as if like a mind, which had no desires, which was very vague,

which had not completely formed and was artificially created;
[If desires are removed, a Jeeva will be like a robot only, if he lacks self-knowledge. ]

d GEUURFUHU] HIhATNITECT: UpdTHAgdded FhATHSAGTHAT: | (25.39)

they acted only as a coincidental manner, by just reacting blindly to any provocation;

they had no Vaasanaa for any independent action;

(They had no hatred towards the Devas, and no attachment towards the Asuras, and they fought any Deva who was wielding
a weapon In their fiont, fieed of the Vaasanaa of winning over the Devas.)

{If a realized man reaches the Brahman-state will he be like what is pictured as these robots?

He will have no desires, no Vaasanaas, no differentiation of good and bad; will have a mind as a perceiving tool only.
Instead of killing all, he is supposed to ooze with love for all since he sees Brahman in all.

Is this the goal we are aiming at, ignoring the Vichaara process itself?]

F9gar FUr arem: TaEdt Regafea Saee| THATCATRATARIT faa dged & (40)
AT & = J fagEd gadd J Sifad J FROT F 307 F S, (41)
hael AAPAY TEARAATA IR WA TeRGfodgd: | (25.42)

They moved their limbs like children half asleep (without any conscious purpose);

they could not do any voluntary action; were free of Vaasanaas and did not entertain any conceit about
their forms; they had no knowledge of attacking or getting attacked, or escaping; they did not know of
life or death or battlefield or victory or defeat.

Only when they saw soldiers who were ready to kill them, coming in front of them, that they counter-

attacked them, rushing like mountains to crush them.

(These three Asuras were robots programmed fo kill any one who wielded a sword against them.

They were machine-like Daityas. They had no identities, no wants, no desires, no idea of good or bad, no desire for victory
and were free of the fear of death. You can battle with enemies who had their minds corrupted by anger, hatred, desire for
victory etc; but it is difficult to fight a killing machine which had no mind at all as such.)

FRTIA IRAEFT: W, ‘Torsad & & Qar AR 43)
HfATEREIGAUTOTT #H T AT
HIRARVGd T TaCCATTFUAATH AT JAT' | (25.44)

Shambara was completely satisfied with his creation and thought,

“This my army well-protected by these magically created Asuras will indeed become victorious.

My army which is safeguarded by the powerful shoulders of these Asuras will become stabilized,
being freed of all fears, like the Meru Mountain unmoved even when dug by the tusks of Aeiraavata,
the elephant of the Heaven’.

sfd favfia S@=ar groacaTaRericad ¥ HUVITAN Hclol S| (26.01)

Satisfied with his creations, the ‘King of Daityas’ sent the ‘army accompanied by Daama, Vyaala and
Kata’ which was now capable of defeating the ‘army of Devas’, to the battlefield.

ST ARG FoeldaT AGYT: SeqidAfagmar: FuaTfaiieedn] (26.02)
The ‘Daityas welding huge weapons’ jumped out of the ‘depths of the oceans and the hollows of the
Earth,” making a great commotion as if the ‘mountains with wings’ were sporting about.

JEHPIEY TEATEREAHTERL GIdT: RATHATGGHACATADRCTAT: | (26.03)

Feeling powerful by the company of Daama, Vyaala and Kata, the Daanavas filled up the entire
sky-space, and even pushed the Sun away with their hands.

HNAEY AT FeeXdd: FUdlTd, Toldled SATaledT HIAT: FIafdar IJTOMm: | (26.04)




The ‘groups of Devas’ (in huge numbers) rose out of the bowers in forests and hollows under the
Meru Mountain, like the huge mountains at the time of dissolution.

AU P A ETGHATTT: HehlellcaUlhoUledHIvU HaedeaX| (26.05)

Then a great battle occurred between the two armies holding aloft the flags of Devas and Daityas,

like the appearance of the terrifying dissolution at an improper time.
[Verses (26.06) to (26.58) describe the terrifying battle of Suras and Asuras.
Verses from (26.06) to (26.50) are omitted; a few sample verses from 51 to 57 are given here.]

AT ISR (26.50)

the entire Earth with its mountains and oceans drowned in the blood, and there was only the ocean of
blood left back;

Poohihehasd HagaNdd:

the world appeared like a huge forest of Kimshuka trees covered by red blossoms, because of the
overflowing blood from the Deva-bodies; all because of the never-ceasing enmity between the Suras
and the Asuras;

TIaUfdATEd AYUIAROTaH (51)

the oceans appeared with countless corpse-mountains submerged inside them;
HHATTSR/ATE T FTATTHRIRITH (52)

countless corpses hung on the branches of all the trees;

ST TGN TaTgSderdcher: ATl ARATAdACATHAREIAH (52,53)

the entire sky-region was filled with a forest of shooting arrows that travelled higher than the Taala trees;
even as the arrows travelled, pushed by the winds and shattered to pieces, their side-wings shone like
the lighted-up flowers, and the metal-heads appeared like the ripe fruits;

T AT CA =TT Foals: Uiadese s TgRares (53,54)

hundreds of shoulders (elongated for miles like that of demon Kabandha) looking like mountains, danced about,
throwing down the ‘clouds namely the air-vehicles of the Suras’; and the Suras fell down like the stars
from them;

RATRIEAACeeiauddd (54)

there appeared mountains of weapons namely Shara, Shakti, Gadaa, Praasa, Pattisha and others;
ABEHD [ IHEHSILUS (AR

all the Seven-worlds were destroyed, and the shattered pieces of their walls filled the sky everywhere;
HARRIHADUTHTGGGIH (55)

‘Dundhubhi drums’ of the ‘Asuras’ thundered aloud like the ‘Kalpa clouds’, without a break;

Td A AANeATGUTTel TR UTH

in this manner, (filled with the varied sounds of victory-shouts, screams, noises of the weapons) the ‘Direction-elephants
of the Paataala’ (the entire nether-world at the bottom-side) trumpeted aloud in hundreds of ways;

AT IGECTEEIAaUdTa, (56)
Vinaayaka pulled a Daanava-mountain with his trunk (to smash him to pieces);
TehiGereh [T SUG, g ATE T HEE UTe

the Sun and Moon which divided the days and nights were thrown at one side, and there was only one
direction available for the Siddhas and Saadhyas and the MarutGanas to escape;

TATIHATA I d [head TR AROTH (57)

Gandharvas, Kinnaras and the other subordinate Devas tried to escape anywhere and everywhere,
with no direction-marks to guide them;

TGRATATAUTTETTSATSI ST TATRARAAT: PepFaEy
T IHHIFHRT: GUUT GIACTEETEAT: HHN: | (26.58)
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Suras had their body-parts broken into pieces, and the rocks shattered to pieces hit by the ‘thunderbolt-
weapons’; and the storms blew from all the directions, swallowing up all the songs of the birds in the

‘Heavenly KalpaTaru’, predicting the destruction-time of the Suras.
(27.01) to (27.05) (is a single sentence)

dREATdel add 8 FIaTHA

Even as the terrible battle was going on between the two worlds, terrifying all,
CAGRRRY Iceadeftaa (27.01)

even as the Devas and Asuras were wounded in their limbs like the ‘shattered clouds’;
TECEAGFIATSY TSI TCereFele]

even as the blood was pouring out like the ‘Ganges on flood’ from the sky;

gIfeaT A dcdgdpasdsaaRd (02)

even as Daama was roaring like a lion, and as if tying up the entire army of Devas with that sound itself;
Tel TR R RTHdge

even as Vyaala was powdering the Devas by crushing them with his hands;

e DISATFHASIRETUATH (03)

even as Kata was on the ‘destruction spree of Devas’ by fighting very hard;

Wad &R Tl Iaagor

even as Aeiraavata was intent only on running away, with its voice lost (in fear);

Uge SIdlciih ACATE 3T HITA (04)

even as the army of Daityas was increasing in size like the heat of the Sun at mid-day;
TfAATSITeT AT TSRO =

even as the broken limbs of Devas were littering the sky and blood was flowing from their bodies without
stop;

qAEaTaRdfe SadaATa ggg:| (27.05)

the armies of Devas broke down like the bridges stuck by the floods.

SIHATARCEANS RRAATRAT T feoTed el eeIg (A ellela Uraehl: | (27.06)

The Devas disappeared from sight and the ‘three mechanical Daityas - Daama, Vyaala and Kata’ chased
them with their maces held high, like the roaring-fires running after the fuel.

Hicaeai Jdd ATTHEARGN: eaATIdASSIAedel BRI | (27.07)

Even after searching thoroughly for quite a long time, these Asuras were not able to find the Devas,

like the lions not finding the deer hiding in the dense dark forest.

HATATTHAIY STHCATADBCIEGT STIH: UTATThIREY T YHGATMRT: | (27.08)

When the ‘group of Devas’ was not traceable, then Daama, Vyaala and Kata felt satisfied and went back
to their king who was residing in the hollows of the ‘Netherworld’.

HY a1 RAvoomed storATATeT & 9g: s fafsar ssmowfddlsadl (27.09)

The Devas who were defeated by Daama and others felt very much frustrated; they rested for some time
and went to ‘Brahmaa shining with enormous lustre of Knowledge’, to get his advice on how to win over
the ‘Daitya army’.

AVTHATTARHESIEN ThIDIAATAAT A ThIpATFATHIATHE Tega: | (27.10)

Like the ‘lustrous moon’ rising above the ‘ocean-waters that were shining red in the evening time’,

Lord Brahmaa appeared in front of the ‘(wounded) Devas whose faces wore the splendour of redness

by the red blood (oozing all over their bodies) .

UUTHRT o GUEAEAT 3 AFRTed HFIFIHAATHAG AT hAA| (27.11)

The Devas saluted him and reported all the ‘war strategies’ employed by Shambara, and also explained
in detail the ‘fighting techniques’ used by Daama, Vyaala and Kata.
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darpuiiee sEm foard | oaRiad sard ueihAr st a=:| (27.12)

Lord Brahmaa listened to everything that was reported by the Devas. Being a person given to deep
thinking, he pondered for a while and spoke these consoling words to the army of Devas.”

sTeltara

Brahmaa spoke
AATTH AT QFRUT T FRIcHAA T dedblel AUATATdH| (27.13)
“After hundred thousand years, Shambara has to die at the hands of ‘Lord Vishnu the Master of the
battles’. Wait for that event patiently.
SIHATTRCAAAT caFAHAAT: ArTed: Tellged ARG Gleare| (27.14)

Let the ‘chiefs of Devas’ fight with Daama, Vyaala and Kata, using their magical tactics and escape off,
as if frightened.

FETHITHAACYT HPIUMTAEATRR IghRedAchR: Ulafasagisalidl (27.15)

When this strategy is repeated for some period of time, then the wondrous thing called ‘Ahamkaara’
(self-conceit) will reflect in the mirror of the mind (of Daama, Vyaala and Kata).

IRITATHATECd GIHCATelher: I FordT & AfaITed Soetollell: @IM Fa| (27.16)

‘These Asuras Daama Vyaala and Kata’ will then be caught by the Vaasanaa (of wanting to win over the
Devas), and can be conquered easily, like the birds trapped in the net.

3 cadrEel dd gEg@iadiodr: domiiafaedear qar geradr dr:| (27.17)

Now at present, these three Asuras are free of Vaasanaas; they have no sense of pain or pleasure.
They attack the enemies without fear, and so have become invincible.

aEATIgIE] A ATRMUREABAT: aRIAT Trfed I @b Toolagr: @I 3| (27.18)

Once they get bound by the Vaasanaas and get roped by the desires, they will come under control,
like the birds chained by the ropes.

Y THeAGEAT GRT: FIAEDE: & §odied o PoAled Golded HelTad:| (27.19)

‘Those men of great wisdom’, whose Vaasanaas are destroyed and who are detached to every pain and
pleasure that they encounter, never feel sad or angry; and are invincible.

FHIedd R sal ATdee: RINT: HLEATT agalsi F arel=iy Siad| (27.20)

If the ‘embodied one’ is knotted by the ‘rope of Vaasanaa’ inside, then even if he be learned or a person
of great talents, he can be defeated even by a child.

3 TIsE AANE diecThiouddmedd: 3MUeT UFdEfa qaaf@a IeR:| (27.21)

‘I am such and such a person’, ‘this is mine’; one who conceives falsely like this, becomes a receptacle
for sufferings, like the ocean is a receptacle for the waters.

STATTUR TSl AATCHT HIATAT: T Fd<isiU a4 WT HUUTAT ITd:| (27.22)

Even if one thinks of himself as even slightly different from the Self (the pure state of awareness that is free of
agitations), then he attains the wretched-states even if he has mastered all the learning.

HATEITATEY JATAT YehTeddl HIcHTEAET AlcHT FdlcAAaraRipd:| (26.23)

One who even slightly imagines himself as different from the endless unparalleled Self-essence, then
his own self gets bound by itself (and becomes a receptacle of harms). (@2figa- Aa2figa)

AHeAar <afaleh AfchfREied STy INURIATAT a1 Had ardan| (27.24)

If anything exists other than the ‘Aatman’ (as a second thing outside of it), then one can have the idea of
obtaining something, and be bound by that Vaasanaa (which cannot happen, since Aatman is second-less).
EATATTHAATAT G@TATHATR g: HATEATAFATHT: FEraaAel fag:| (27.25)
‘Attachment’ is said to be the ‘store-house of endless pains’.

‘Detachment’ is said to be the ‘storehouse for happiness’ all around.

GIACITAIhel JTACATEAT HAGTEAA! dTdeed <1 SIardl FAARIATIRATAAT: | (27.26)
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As long as Daama, Vyaala and Kata stay without any attachment while staying in this world-state,
they cannot be conquered at all, like the fire-flames by the mosquitoes.

HeddHedl SedaladiAgardar Todal HacdeaAT g AJABISTIFL: | (27.27)

When the creature (the one stuck in this Samsaara) becomes wretched by allowing the Vaasanaas to enter
within, he becomes vulnerable; otherwise, he is strong like a Meru Mountain even if he be just a
mosquito.

faaa argar a3 a7 @1 it daarn, qon gfofa R, feca aar €€ & amad:| (27.28)

Wherever the Vaasanaa is present, it swells up gradually (adding more Vaasanaas as connected to the main
Vaasanaa); whereas, virtues become doubled in a man of good characters, since what is there alone
increases, not that which is not there.

3T HisE AASG AATHd: IS JUT GIAGY: Ak HAATed qUT FT| (27.29)

Hey Indra, do something by which these Daama and others get to thinking, ‘this is me’, ‘this is mine’.
(Let them get the idea that the body is their identity and that it should be preserved at any cost. Let them feel glorified of
their own invincibility and power, by seeing all of you Devas running away in fear, again and again.)

AT AT SIAET fAUS HTATHTIERTAT AT: SO>Sl decdIEd] Hoold: hgeplddl: | (27.30)
The emotions of defeat or victory a man feels when facing various situations of life are just the

‘thorny creepers of wants’ only; and the ‘flowers of such creepers’ look pleasing but are actually
bitter and harmful.

arEAIdedag! AT ool fauReda a1 ugeiidg-ar gurieseaArTd (27.31)

This world keeps rotating, tied to the rope of Vaasanaa.
If it (rope) increases, it leads to suffering; if it is cut, it leads to happiness.

dRscafdagatsit $esilsiy A qoorT 9ead Seq: e Yg@ern I (27.32)

Even if one is courageous, even if one is highly learned, even if one is born in a great family, even if one
is a great saint, the creature gets bound by the ‘Trshnaa’, like the lion bound by the chains.

SEUCUHTET g goon Raw@eredd anRr uRefeudn! (27.33)

‘Trshnaa, the thirst for pleasures’ (‘self-love’ defined as the body and its glorification) is the trap that is laid out for
catching the ‘mind-bird’ which has a ‘nest’ in the ‘heart (central-essence of Reality)’ that is securely placed
inside the ‘body-tree’.

& arEAAT Slih: PAledAIPSId Ioodd dTeld @I fIae HAHToad| (27.34)

A ‘person who has become wretched by being bound to the Vaasanaa’ is dragged by the ‘Deity of Death’,
like the bird which moves panting and bleeding, gets dragged by a child quite easily, with a rope.

HAAGUHARYT HIRHAVA o, IraArar fuare Jarear Tarfgar: $%1 (27.35)
Enough of carrying the weight of the weapons and wandering in the battlefields!
Get the enemy bound by Vaasanaa somehow; that is enough!

HeaT &1 OF NURARARD F q&nfor o Arenfor F menor safed Il (27.36)

Hey ‘King of Amaras’! If the enemy loses courage within, then, no weapons, no magically empowered

missiles, no Scriptures can help him.
(A single Vaasanaa is enough; if somehow even the slightest dust of Vaasanaa taints the mind, then in no time, the mind will
become a breeding ground for more Vaasanaas.)

SIHAATThEFcdd JETHATHAAA T IEhRAAT AAET TS ied dMEATH| (27.37)

If Daama and others get arrogant and egoistic through repeated victories, then they will become deluded
and become a receptacle for the Vaasanaa.

IeT AseIgeuT: FaRor fafafdiar: araaamsRsafea dar areafed SaarH| (27.38)

When these ignorant Asuras (who have not mastered the self-knowledge) made by Shambara, take shelter in the
Vaasanaa, then they will be easily conquered.

daragthgge AU Iaesaraaial Hfasafca Faraar:| (27.39)
ddr aar wfasafea Hadr agaraar:| JEOMsWIARRT @ik o I &dd dedr:| (27.40)
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Therefore, plan some tricky strategy (by pretending defeat at their hands) and attack them hey Devas, till they
develop Vaasanaas by repeated victories. By this, they will get bound by the Vaasanaas and will easily
come under your control. Those, whose minds are not entwined by the least of ‘Trshnaa’, never are weak.

FHATITHATHSG TICHAT HHUAT TEURAT Faardelled:
TdT IR JATeUTdd 35 Ha Rfhceadr garan (27.41)

The entire world is equally spread-out with harmful waves that are stabilized in the ‘Vaasanaa-essence’
only; like the continuously moving waves of the ocean are stabilized in the water only.
That alone needs to be controlled in this world.”

gfasiarg
Vasishta spoke
gcgeFcdl HIATeGAEdaediSARIA! deafade e Hedarsgdaisarn:| (28.01)

Having said this, Lord Brahmaa vanished there itself, like the ocean-wave vanishing at the shore,
after making the murmuring noise.

GIEcaThvd dglerd SIHATRATT &G HHAATHAIGHAIGRI TAATAT AT AT: | (28.02)
Having listened to his advice, the Devas went away to their respective destinations, like the winds
moving off to the line of forests, carrying the sweet-scent of the lotuses.

feefer sfafRiceay sy [RReEiedy feiwr sa =y Afeeyy favrseg:| (28.03)

The Devas rested for some days in their ‘ever-shining attractive mansions’ like the bees hidden inside
the lotuses.

ehi<icehlel HATHTT FaTCAIGAD YH TPGGIATTUY TerATHIETAH| (28.04)

After a few days, they sounded the war-drums equal to the tumultuous sound made by the clouds of
dissolution, which would bring them the needed auspicious victory.

HY RAATATFT o UlcTercdel [EUc: Hroreiueny 8 geadgAacd| (28.05)

The Daityas came out of the Paataala-level.

A terrible battle again occurred in the huge sky that went on for a long time.
[Verses from (28.06) to (28.28) where the ‘war between the Asuras and Suras are described in detail’- are omitted. ]
Last two verses (29,30) of the War-description:]

TAYGAYR AT RET &TTSTaTTodeeRT 4T T SfeRgegfaldel ar JaaTHeler dardersHdl(29)
The ‘entire space between the Earth and the Heaven, the hollow cave of the entire Brahmaanda’

was filled with ‘dense unified sound of painful screams and victory shouts’;

‘the ground below (the Earth’) and ‘the ground below that (Paataala)’ was washed by the pus and blood
oozing out from the bodies; ‘the entire Brahmaanda turned into a blood-filled cavity, greedily sucking

in the blood, similar to the the blood-sucking Pishaachas and Raakshasas.

HAedeFIgATdpRAINUT e A= ugue ERifael

{UTTohaTgIgRaceHdel darddcdd deefis dga:| (28.30)

Because of the varied emotions and apprehensions spread out all over (similar to where Indra and the other
Devas were filled with apprehension and fear); the battle-field looked like the ‘Samsaara (worldly-existence)’
here, for, it was filled with - the joys and sorrows rising as gains and losses of varied types (where there
was joy for the Asuras, and pain for the Suras); and the clash of the Suras (who were acting as per the Dharma
prescribed in the Shaastras) and the Asuras (who were in the path of Adharma) - (or, the clash of the good and the bad).

TAUTHAIRFERGRGETRA: FEHT gdaetRRey: gHATAUT:| (29.01)
In this manner, a terrifying battle was started by the Asuras who took away the lives (of Suras), in great
excitement of winning over their enemies.

ARATY fAareT Ffeuar f[aeor T varmad 4v) coeuad T Sravdaregge
TAeddTers JRLM: Yd: ¥ IR SATERGUITON, Usaeh auifor fqadr=araEeemet,
TH Usd T quifor, OqgaTiTaecaarafasiddral (29.02) to (29.04)
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Through the  various methods of deceit, worthless arguments, conciliation, tights, escape, courage,
hiding, sudden attacks, surrender, use of magical missiles, and vanishing acts’, the Devas kept on
extending the time-span of the war. The first battle lasted for thirty years; the second one for five years

and eight months and ten days; the third one for twelve years.
(The year-span, day-span etc, of the Devas are longer in duration than that of the humans.)

TATIdT  BPleld TeIHCedd: AACISEAARYT SIRIEAUTE: | (29.05)
As time passed in this manner, due to constant repetition of egoistic thoughts (of winning over the Devas),

Daama and others developed an ascertained ‘Ahamkaara’ (conceit about their power), and their minds got
infected (by the Vaasanaas) (manifesting as the desire to fight and win over the enemies).

Adcafasamageivl RFgagdd snarafas™mgd dedRdl IdT:| (29.06)

When an object is held very close to the mirror, the mirror will look verily like the object; likewise,
by constant thoughts about themselves, they became very egoistic (with conceit about their invincible power).

Igegel a&g A6t ufafeafad uardarsar ageasarae Sl (29.07)

An ‘object at a distance’ does not get reflected in the mirror; likewise, (by the Vichaara-practice of) not
thinking about any object will keep away the Vaasanaas.

IeT SATGAT ST IEPRICHITEAT: dal A Afad AsY 3fa Seaaqumerdr:| (29.08)

Since Daama and others were infected by the ‘Vaasanaa of egotism (self-made assumption about oneself
expressing outwardly as conceit and arrogance, the ‘Hm-Kaara)’, they attained the wretched states with ideas
like ‘my life’, ‘my object’, and so on. (7#e false-assumption based on the form-identity gives rise to the fear of
death, fear of defeat, anxiety about victory, suspicion about one’s own well-wishers and so on.)

HIITEAIT TEAT ATITHAAT Jd: HRMURIATEIES dd: PUOTAT IAT: | (29.09)

Gripped by the Vaasanaa for the worldly-life, and stuck to the Vaasanaa of delusion, they got bound by
desires and attachments and attained a miserable state.

AT FAehNHAACTATR eUd Yood HTSIca{Ad GACATADRCETT:

HUGHETD! &&: Y A Hdq U AATA Joumpuon &dai @ FARIY: | (29.10,11)

The (originally) guileless ego-less minds of Daama, Vyaala and Kata were now gripped by the
‘mine-ness’, (through ignorance) like a snake appearing in a rope (in darkness); and so,

‘How can this body of mine from the tip of the head to the toe (as the body-identity itselt), become eternal?’
with such thoughts, they became more and more miserable.

TR sag & &5 guErRIg Y9 A 3fd agfar au RAafrEamaat| (29.12)

‘Let my body become permanent’; ‘let this wealth give me abundant pleasures’;
such thoughts were on the increase, and they gradually lost their courage.

HaTHAcaTgquIACHHTaTgR TGNl AT J TERUIAT Alfoicare] HTHad| (29.13)

‘Because of the increase of the Vaasanaas, and diminishing powers, their ‘intensity for fighting the
Deva-enemies’ soon faded away as it were, (because of the apprehension about the safety of the body, and the
fear of the death of the body, and envy about the superior position enjoyed by the Devas).

®U GO AR AHaTH fa Reaar Raem aar 9 gam sa faRFaa:| (29.14)
‘How to be eternal like the Devas?’ - was their constant worry, and they withered away,

like the ‘lotuses without water’.

ANl AWeTUTA FepfaAdl Ia: THg HTaHTaEdT Yo HIHTSAT| (29.15)
Their minds were stuck to the identity of their own bodies, and forced them to seek pleasures in women

and food; and they were deeply lost in the terrifying mire of worldly-existence, where one is always
thinking about the enjoyment of pleasures only.

HY aReAa0 e AUETcaAuRy: FAHTAREY da TR a1 (29.16)

They were gripped by fear in the battle-fields, and felt apprehensive, like the deer in the forest when
amidst the crowd of intoxicated elephants.

ARSITAT ARSI 3fd Rededr: #eg #Aeg fhel H9: U@ 07| (29.17)
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They became anxious and worried thinking ‘we will die” ‘we will die’, and moved very slowly in
the battlefield (hiding here and there) where the ‘Aeiraavata elephant’ thundered in anger.

NI AWl M FOMETY HeUHTdaAT HiTA PpdAd UL UGH| (29.18)

Since their thoughts were centered on protecting their own bodies and avoiding death, they became
inefficient in wielding weapons, and were trampled by the enemies.

HY YFATAHTARd EegHIIT HE F APN=ya &fior gfageyfdarsaa:| (29.19)

When the fuel is less, the fire cannot ignite the oblation; with their enthusiasm on the decrease,
they were not able to fight even an ordinary soldier who stood in front of them.

TIUTAT Iedl AABCAAUITAT: &TATIGTIHUTAETEY: HHAIHGET: | (29.20)

They were now like the tiny mosquitoes facing the wrath of the Devas.
They were beaten and wounded like ordinary soldiers.

g fohafhed FRUMATITH: ST <Y Te9cy ggd: HASRIAI (29.21)
What more to say! The three Daityas, who feared death, now ran away from the battlefield, when attacked

by the Devas.
(29.22) to (29.34) is a single sentence
DESTRUCTION OF THE ASURA-CLAN

dY gacg WMAY Fddl SAa1ey SrAATehe ey ey gaed (22)

decqded FUdfggd TiedEdd: - Helledudalgd AR AT : (23)
Gy RErn Raryg @, aey aieiar wieucdy @, (24)
AORIEAITY AHYIcaRey 9, 59y f&iledy sadcyg [Aftay =, (25)
dGNTE1eAY TAY AINY o, HTNIUETY FATHACATTAY (26)
lhTellehIell=dy Tddy &Y I, TSI ashRARURIGRY T (27)
ATATFAN ARSI ISIMMSTTery d, Gy ATy STFEusadryg d, (28)

When the ‘Daanavas Daama,Vyaala and Kata who were famed for their courage and valour in fighting
the Devas’ ran away,

then, the ‘ demon-army fell down fiom the sky here and there’,

like the ‘star-pieces blown by the dissolution storms’ -

into the bowers of the Meru Mountain, and on the edge of the peaks and the ridges,

on the banks of lakes and rivers and the barricade of clouds;

inside the hollows of ocean-whirlpools, inside deep holes and overflowing rivers,

in the wild jungles in all the directions, and inside the blazing forests,

in the places shattered by the arrows of the Devas, and into villages and cities;

inside the wild forests crowded by the wild animals; inside the burning desert-lands;

in-between the chasms of Lokaaloka mountain; inside the central-hollow of the hills and the lakes;
all over all the cities of Andhra, Draavida, Kaashmira, and Paaraseeka,;

in the midst of turbulent waves of all the oceans, and on all the banks of the River Ganges;

inside the islands and inside the nets thrown by the fishermen;

and inside the dense creepers of ‘Jamboo Khanda’;

(It was as if they fell into the holes or made holes when they fell because of their rock-like heavy bodies.

They shattered the places where they fell, and also got shattered into pieces.

Anyhow, all were buried and destroyed in no time, after the cowardly retreat of the three Daityas ‘Daama, Vyaala and Kata’,)

FId: ddrhRl ufddred gIRY: faEmifearsaeron faffeaatared: (29)
AMETTI AT AT AThl HPIDITOC: CTEAATELHUTAT [AShIel: HUAETU:| (30)

the ‘mountain-like huge bodies of the Deva-enemies’ fell all over the Earth,

got shattered and broke into pieces; their limbs and feet exploded; their hands and shoulders were broken;
their sinews and nerves got entangled in the tree-branches; the blood pouring densely from their bodies
covered the Earth all over; the head-gears worn on their heads scattered all over;

their eyes burning red in anger, they were thrown off far;
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AT TIARYRSedAhsheedd: GUUdAUAEdUdeaATagHieHr:, (31)

PUSHTFI ARSI chRITHAL: FRAIERIATAATIAT eI delidas:, (32)
ATeHCGATSIUTAhCchUChhel: GiRAeTheThEhIelATUTNOTHETDT:, (33)

TG T HPAGURIEUTTATH AN AT [G8] ATMATHAGLeGl: TrHaIsFied! ugdlia| (29.34)
the ‘army which was wielding weapons’ was soon left with broken armours pierced by missiles;

all the weapons were broken into pieces and scattered in all the distant regions;

they were terrified and let out terrifying screams, even as they fell with all the sinews and nerves hanging
from their necks; they fell into the hundreds of sharp peaks of the mountains (because they were so huge);
their limbs hung all over the mountains, getting caught here and there; they were painfully pierced all
over by the thorns as they fell into the ‘groves of Shaalmali trees’; their heads dashed against the surface
of the rocks and splattered into thousands of pieces; and, like the sand-particles disappearing into the
ocean and vanishing without a trace, all the ‘Asura chiefs’ perished completely, the moment the missiles
hit them at the start of the battle.

3fd qPY AY Gy &Y I AR ST IHgHAfage:| (30.01)

Devas were happy, and the Daanavas were dead; and Daama Vyaala and Kata were now terrified (of
Shambara’s anger and hid from his sight).

STearel PiUd: FIfd HeUlediTaRd SaoeAFel: ATHATAD gD | (30.02)

Shambara, who had lost his army, was blazing in anger like the dissolution-fire towards Daama, Vyaala
and Kata, and was searching for them.

UFRTT HATEcdT UTdTl AT TIH alHATA DA T FdTT fAseuEd, (03)

THET TS T T BIOATEAGTAT: Pefgeld TaSTed FABOTIUTeDI: | (30.04)
Afraid of Shambara’s anger, Daama, Vyaala and Kata left their own abodes and reached the ‘Seventh

Paataala’, where ‘Yama’s servants who were capable of tormenting everyone like death himself’, happily
lived guarding the hell-ocean.

d AUIAY ITATAT STdlsHIAHRT: RedT 3 GATPRT: FARA &g HAT| (30.05)

Those Yama’s servants offered sanctuary to those three Daityas who sought shelter with them,
offered also their ‘daughters who looked like dark clouds as if worries personified’, in marriage.

d: Y Aiddeava a7 qAGASa GraNHEAedAAHAaGaraeT:, (06)
3T A BIAA Bl HAY YHATT T GEGEAGIITAT PIoed® =gedeied | (30.07)

Daama, Vyaala and Kata lived there happily for ten thousand years in their company, maintaining endless
wicked Vaasanaas; the ‘time’ passed for them with such ascertained ideas of * this s my beloved wife’,

‘l am the lord of all this’ and so on; and they were lost in the deep-rooted bondage of attachment towards
the family and children. (7%is is how a single Vaasanaa turns into ‘enormous heaps of mountains of Vaasanaas’ instantly.)

YITSNSY d &2 Faracaqurad! AgeRaaon Tarmt Jeeodr (30.08)
HURATTRAS T YIRS TANSG: T YOHAARMT ARG fhgehia| (30.09)

HY Jaraded safedr@HfAy aftayuieveeamda Fafar| (30.10)

d9 I HIUMcheql: TYgeRdYd: Ygadr: goifdeur garm sa garfae:| (30.11)

Once, Lord Yama (DharmaRaaja) visited that world by chance (without his royal insignia) to just inspect on
the works that were going on in the MahaaNarakas (huge hell-enlosures).

The three Asuras did not recognize him and so did not show him any respect, treating him like an ordinary
servant, thus inviting their own destruction. Then by ‘Vaivasvata Yama’ they were thrown into ‘burning
Raurava hells (where burning embers piled up to the length of the knees are spread-out for hundreds of Yojanas)’, just by
the slight movement of his eye-brow. There, they, screaming pitiably, were burnt off along with their
wives, friends and relatives, like the tender trees caught in the forest storms.

TGN arHAAT FATATETN T FXAT Ged: eThdhIehRT: FRTdT ISfehgehar: | (30.12)
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They again, taking on the ‘nature of Yama’s servants who were adept in killing people’, got birth as
‘Kiraatas’ (hunter clan) through the ‘cruel Vaasanaa of killing’.

dooleATY URcIST SATdT: HAY ar¥T: daed Ul ATAadrsi Lehel I1ar:| (30.13)

After discarding that birth, (pushed by the dominant Vaasanaas of fear or greed) they were born as crows living
inside holes, then they became vultures, then they ended up as parrots.

Helcd Y AV gddy T ATUSIY Hrecd THET ahegd:| (30.14)

Later, those crooked-minded Asuras lived as pigs in ‘Trigarta’, as goats in the mountains, and as worms
in ‘Magadha cities’.

HFIPRAAT AT AAUFRT 31T AEAT: YAT TH HRARTITedel | (30.15)
Experiencing these and many other births of various types, they now stay as fishes Rama, inside the pool
in the forest of Kaashmira.

graTiAFa I AdTeUTeUUShheUFUIA: J f@dea d Sdfed TRostFTesioN: | (30.16)

They somehow manage to suck very little moisture from the dried-up soil of the pool.
They are not living, nor dying, but are slowly withering away in the drying-up pool.

AFREAATREHAIT GG ¥l el JATERRSI STeremiad| (30.17)

Having experienced the torture of various wombs again and again, they get born again and again and die
also, like the waves of the ocean.

HISTATIINATES AT dg-AequIiAg ReeT Seedeaisar:

SUAAHUITAT TH AT Aed UReheld Hged GrRUT ari=Arr:| (30.18)

Those three Daityas who were always acting foolish (without Vichaara), were caught in the ‘Ocean of the
Bhava’, were thrown afar by the Vaasanaa-string, and were floating like grass pieces (getting tossed about
here and there) in the waves of many bodies, and even now have not attained any end, Rama.

Understand the terrible power of the Vaasanaa to be endless.

3d: YUY dd died TH HEHAA SrAcdTebearAl AT dsfcala g «ferdnl (31.01)

Rama, you are highly intelligent. Know that I related this tale to you for your enlightenment, and also
mentioned that your conduct should not become like that of Daama, Vyaala Kata, just to amuse you.

AfadeprHITAaaATIE el Adedsdg: @ TRIEIT gerar| (31.02)

Maintaining thoughts without proper discrimination, the mind gets into dangerous situations in this
manner, and attains endless pains thus experiencing extremely wretched-states.

Fq foheTeR It fRARIERIARATAT T dradasTaTTTeTToRAATT | (31.03)

Wherefore the leadership of the entire army of Shambara which was capable of destroying the Devas,
wherefore the state of fish withering in the scorching muddy hole of the pond!

g SIAFTABIAGIAUR Had Fa FhUdHeIUTaIaIgfhsawudr| (31.04)

Wherefore the courage that could drive away the Devas to hidings, wherefore the wretched lives as
the servants of the hunters and kings!

g ATH [AEshRIOcHcdIGRYRAT & [HLATHATaRMEghRGheda| (31.05)

Wherefore the fearless state arising due to the absence of Ahamkaara, wherefore the imagination of the

‘false Ahamkaara’ forced by the unreal Vaasanaas!
(Wherefore the changeless Ahamkaara-less Brahman-state, wherefore the wretched Jeeva-state stuck in Ahamkaara!)

ATETIATATIEAT GER VAT 3eShRISHA &d HEANIATA| (31.06)

The ‘poisonous creeper of worldly-existence’ spreading out countless branches densely, emerges from the
‘sprout of Ahamkaara’ hey prince, and grows into such huge proportions.

HESHRAA TH HASd: TIAd: 3e o fhfagafa smafRcar g&@r sl (31.07)

Rama, therefore destroy the Ahamkaara, somehow with great effort.
Think that you are nothing of this and become happy.

IFSPRIFIGTTe RATHGAVSH THEIAAT MAHTRIcTHUNTTH]| (31.08)
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The ‘Supreme State’ is filled with only bliss, is cooling like the Moon; but it has become invisible
because, the Ahamkaara covers it like a cloud.

HESHRIULATATAT GTHATARCIET: ITdT: FATHAAAISTT ARATHTR IS | (31.09)

The three Daityas Daama, Vyaala and Kata got possessed by the vampire named Ahamkaara.
Though they were created through magic and were illusory, they became real (as the experiencers of
the world-phenomena).

PISHRY HAEROTHIHTATodel 3T HAEIT: TEAAT TH Aareleldelrord: | (31.10)

At present, they live as fish in a pond in the forest-land of Kashmir, longing for the tiny drops of moisture
inside a dried-up puddle.

AT

Rama spoke
ATEdT fagd HIdT ATHT ATd Fd:, d T ed: Y Tl 0ol 3fd A agl (31.11)

‘Unreal’ has no existence. ‘Real’ cannot cease to exist. How the unreal Daityas became real, tell me.
(These three Daityas were not real, since machines do not have real existence like us the humans.

Therefore, if they had been burnt in hells, they should have ceased to exist like any machine that is destroyed.

How can they be reborn as fishes, as if pushed by Karmas? How can machines have Karmas?)

afasiara
Vasishta spoke

TgHdeHEdR AcaHdd FIfIchalidichaetdd gecadad ddgl (31.12)

True! Of course the ‘unreal’ cannot exist!

However, if anything exists even as something very tiny, still it can expand!

[The Vaasanaa that had developed in their machine-like states produced more experience-fields.

After having burnt for long in the Raurava hells, the Vaasanaa for water developed and they ended up as fishes.

But since the ignorance was still present, the water also dried-up as if by the hell-fire.

They had no way of getting out of the fire of the hell and the water of the pool, as if caught between the ‘punishment of
arrogance and the Vaasanaa to escape that punishment’.

This is what happens to a Jeeva bound by the three Gunas. The ignorant Jeevas bound by the three Gunas, keep floating like
fishes in the world-pool, sucking the minuscule moisture of pleasures. They do not know how to get out of such a horrible
situation, and therefore, dumbly keep experiencing the terrible heat of the sorrows, and suck the little moisture of pleasures.]

frracafeyd sfe [ acagry dfeyd grafgagdada sRed da @iua# | (31.13)
But, tell me first, what is real here and what is not? I will explain everything to you through examples.

AT

Rama spoke
Hed T TUAn: dedl sieeadidd [, gaeaicadedisiU afst d=d: Tuar sfal (31.14)

We and all these others (we who are sitting inside the court and the people who are outside) all are real (as the humans
with thinking capacity); so we exist. Daama and others were not real (since they were just machines).
How can you say that they exist as real entities, like us?

afastara

Vasishta spoke
JUT GIATGAT TH FEUAT ARAAT 5fd IFFAT T FATHT FETOUIFQIA, (15)

dYIR gAY FEIGIGIAaT: AT Td ToIAT ATH A TF T (31.16)

Just as Daama and others are the illusory creations and are said to be unreal, and appear to be real like the
‘floods of the mirage river’; similarly, we also with the Devas, Asuras and Daanavas are unreal only, and
just move about, go and come.

Hellehdia cagral HAgTalsellbAd T IHASTIHGU: Fatel FGAIOT JAT| (31.17)

Your existence as Rama also is unreal. (You do not realize it yet.) My existence as Vasishta also is unreal.
(I know it because of my Knowledge-level.) Though experienced as real, it (the experience of life) is not real,
like experiencing one’s own death in the dream.
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A TG TTRASTIFHA S TITAT: FAAsIAfT Isafdsiagalde sordl (31.18)

When a relative dies in the dream, it is not real, though experienced as real. Just some information (Jnapti)

was there that ‘this one is dead’. The world that is experienced here also, is like that only.
(1t is very difficult to negate the very life and your identity as unreal.

Once the ego is established firmly, it cannot be removed so easily.

All the Jeevas exist like the robots only that do not have the thinking capacity.

They can never grasp this fact, like a machine cannot understand whatever is explained.)

wyifddefawy sfhd a T 3 faaefa argsatuga:| (31.19)

This statement (that no one is real) is beyond the understanding of the ignorant (who are ascertained about the
reality of the world). Unless one becomes adept in the understanding through the practice (of Vichaara), the
world-experience cannot be proved as unreal.

s U%el I: FoEUeaAssaq e AREARfa edhsfEoea deraa deafRid| (31.20)

The deep-rooted ascertainment about the reality of the world cannot be removed without the proper
understanding, for anyone at anytime.

$¢ SIGHCSE HcITACAT dfth I: ddeAdAdleaal Adalsil gacaeed| (31.21)
If any one states that ‘this world is unreal; only Brahman is real’, then he will be ridiculed by the ignorant
fools as an insane person, and his words will be treated as some mad prattle.

JefiaefiaNeT Fa fhegeidesal: CUURRRIETY Tea™AauaIRg|l (31.22)

A drunkard and a non-drinking person cannot think alike; similarly the ignorant and the Knower cannot
think alike. Darkness cannot know the light; shadow cannot know the Sun.

TAATIHASY: T DAUGd <llsed™ o el ATHBATT JAT| (31.23)

Even if he makes an effort, the ‘ignorant one’ cannot understand what he experiences as true to be unreal.
A corpse cannot move its limbs (because of the inability to be alive); the ignorant can never grasp the truth
(because of the inability to think rationally).

8T e STfefd agp ATRIEd odd dUIiadiagdd 8 deargddar| (31.24)

‘The entire Jagat is Brahman alone’, the ignorant cannot say this ever.
Due to lack of knowledge and bereft of contemplative practices, he experiences the world as real only.

HgTaud &AW TH YRS JeeAreHid Uo7 fohed dArecda feharet| (31.25)

Such words about ‘Brahman’ are meaningful to the ignorant alone, Rama (when they believe in the ‘libration-
concept, as opposed to the bondage-concept), for the Knower has nothing at all as the ‘I exist’ idea (as a limited

Jeeva-identity).
(There is only the Reality-state which is without any such words as ‘I’, Brahman, real, unreal etc.
These words were invented for teaching the ignorant only. The Knower has no use for such terms.)

TEE W AedfAagHa=gyT: 3Ugd: TAGHd: g I€T Fd Joad | (31.26)
The ‘man of stabilized intellect’ experiences the Brahman-state alone as existing (and needs no profound
statements to prove his experience). How can one’s own experience or realization (attained through proper analytical

thinking), need the proof of some outside statement? (He is in no need of Scriptures also, as he is self-proved like
Shuka, son of Vyaasa. That is how, I Vasishta also feel about all this.)

WEACATADUT AGHTCATA Fhae gaefalfddrieed o #zafea fafredn (31.27)

There is nothing in my own self as some ‘I’ (as the Vasishta-I) that is different from the Supreme.
Like the ring-ness is not in the gold, there is no separateness in me as the ‘I’.

HadT AfREBUT 7S AlcAla fhad sHATfge! shass ATed tanddn| (31.28)

In the ignorant fool, there is no separateness from the ‘body made of the elements’ at all.
When one is in the ring-identity, there cannot rise the truth of the gold ever.
So also, in the non-Knower, there does not rise the true knowledge.

fAaeedFal g ad@cHAAT: U, JoIdd T FTdedTd FaHTdUgdIsAan: | (31.29)

The fool exists in the state of ‘false Ahamkaara’. The knower exists in the state of the ‘true Self”.
Both cannot deny their experiences.
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A JeHAIETET ARAGSAASUGd: By, [T HeIsTAT arerageAadd &l (31.30)

Whatever one is, how can he deny his own experience? Therefore, if a man thinks that he is the pot,

well, he has to be considered as mad only (though it is a true experience for him).
(Your identity and ‘made up ego’ is true for you; but is not real since it is mind-conceived.
‘Knower’ is not a person, but is a state where all unreal is discarded through courage and effort. He has no ego-sense.)

JEATAH T HAT o I GIAGY: Faidd, ARG I IH, AT : Wef FHa:| (31.31)
Therefore Rama, we are also not real; Daama and others are also not real.

They, we, and all the others are all unreal only (as stated by the Scriptures).

We as appearances (Vaasishta and the other Rishis here) are not at all real (since we are established in the undivided
state of Brahman, yet with different minds and personalities).

It is not possible at all that we exist (as these identities) (even if argued through logic).

(We are in such a state that transcends any logic or reason that belongs to the worldly-minds).

T Hded g ArUrehil fAGaTd e FI9d AMedAETACTAACIH | (31.32)

There is only the ‘Reality-state’ that is just awareness (understanding nature) that is extremely pure (without
a second), 1s the expanse of Knowledge (information), that is taintless, true, staying in all, quiet and equal,

without rising or setting.
(How can information have any solidity or reality?
Everything 1s just ‘Bodha’ only, ‘some something’ that you understand as something.)

T4 Aed 7 [:ed 7 fFRfea aftyd a7 cnfea fRsrden A sratsse gea:| (31.33)
Dear Rama! Everything is completely quiet (without the sense-perceptions that are understood as the objects and

the people), completely empty (as not being full or empty), staying not as anything also.
The Creations shine forth in ‘that expanse’ as one’s own mind-shine.

JYqT ATARPIETTT TEaTT T T8 hRNvgdhdglicd dAAETT TET:| (31.34)

For a man infected by the ‘Taimirika illness’, some illusory scenes are natural.
The scenes of the world also shine forth like the illusory visions of the hair-balls seen in the sky.

d A AT afeT JATHATT 470 RISThRRETAISHcIATY T TGIaTond| (31.35)

In whatever manner one knows the experience as, he experiences that alone instantly.
Since the ‘Reality’ renders reality to his experience, the unreal appears real because of seeing the ‘Reality’
only that appears as the unreal.

J AT AR TEATSSIITAY IIAT AfT RIgU aaieeaa@daq | (31.36)

There is nothing real, nothing unreal; therefore, in the ‘Three Jagats’, whatever the ‘Chit-state within’
understands in whatever manner (as per the mind-content), it itself rises as that (perception-experience), without
doubt.

TAT SATCITAGCAAFY AT aT HeardeaT: haasdl aevcaiy Adeuar| (31.37)
We (all of us and you also) have also arisen like Daama and others (as appearances only).
We are all real (as Brahman), and unreal (as appearances).

Rama! What need at all is there to discuss about their reality also (as to whether Daama Vyaala and Kata are

real or not)? (Whatever name and form exists other than the Reality is unreal only, be it a machine that acts like a human,
or a human who acts like a machine!)

e Regae: F9rey fokiepd: fgefa gur arseaeaqyr &1 aF #cger#d| (31.38)

‘She’ (Chit/Existence-Awareness) who belongs to the ‘empty awareness-expanse of the Reality-state, which
is endless, everywhere, and formless’, shines there (in any space/time boundary) exactly as how it is inside (as
the mind-content) (like the sunlight passing through many glass-screens of varied colours).

I IATGHRYUT HidcUDTadT Tad JAT AT TF HUeeAT TATBRIFHIAT: | (31.39)

The ‘awareness principle’ alone shines as Daama and others, and appears as those forms with those
experiences.

EACIGERAUT FIATANTEAT T JATH TF HUAT TATBRIFHFAT: | (31.40)

The same ‘awareness principle’ shines as us also, and appears as these forms with these experiences.
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TIEIAYTAHTEED ST ITHYT Pl FRIGaIFa! cAATYEEATTEIT HIMFGAT| (31.41)

‘One’s own dream of this Chit-expanse’ is alone called the ‘Jagat’, like the ‘heat of emptiness’ alone
shines as the ‘mirage-water’.

7 U FAIGeH T TAITHYT BT, T Fo At o F AETTHYT BTl (31.42)

Where the Chit-expanse is awake, it is called the perceived; where it is asleep it is called the liberation.
T dcera ey o Ueg Shardel Teedld thdel £33 SHIGeIaIFad | (31.43)

Actually it is not asleep or awake. Understand that ‘Chit expanse’ alone is the ‘perceived Jagat’.

fAdiorda @otsl: FalsRe Adfa:, A reeaRdde: sIaRal (31.44)

‘Nirvaana’ is the grandeur of the world. The grandeur of the world alone is ‘Nirvaana’.
They are not different words; but are like synonymous words.

WAt Serfefa &0 afd T wad Iur dfARe T8 Senvgemiadatdl (31.45)
o dedheiivge fhfacar & eidedqur f&uan, ag veafde feafeey Recatd afera#] (46)

The ‘Reality’ is seen as the ‘Jagat’ by itself, like the person with infected eyes sees the spiral-balls.
There is no spiral-ball in reality; it is just seen as if it is there.
The ‘Seen’ does not exist in reality. Chit-expanse alone exists as something like this.

49 FATHCATE TUTIIA A1 fohord arafafeeriea & =gl
Med TSP ACHATTT RIS HeIhNPHINCHIETATET | (31.47)

Everywhere this ‘Reality’ alone exists as any experience of the world.

Nothing else in the least of any sort is here, and no experience except that.

The ‘quiescent state of the Reality’ alone, exists like this as the ‘world-experience’.

Therefore, you stay (in whatever your experience is as the undivided Brahman-state), discarding all the sadness,
fear and division of any sort.

RIERPRE URITed AR FUMHAS Faaes
darfed aredifa w2t FafRg I=afea acary dea fdl (31.48)

In that ‘Great Reality state’ (which alone is),

which is something like the ‘dense inside’ of a crystal rock’

(so silent and unshaken, yet reflecting from within, all these world-scenes filled with objects and people),

which is very quiet (without any type of agitation),

which is the ‘state of silent self-awareness’ and is very pure - (in that Reality-state) -

this ‘state of the world’ is not there at all (as any reality).

(The shine of the crystal alone gets seen as so many pictures of mountains and lands efc).

With the ‘true vision of nothing is there’, whatever is experienced (as the silence within, even when the
information-river of the world keeps flowing in, as the sense-perceptions), that is the state of Reality! That alone shines!

T

Rama spoke
FATATHATHT ATAAETURATI THATDEIGIAT §:EETle: Y Hdd| (32.01)

The three Daityas Daama, Vyaala and Kata are unreal though real, like the ghost seen by a child.

But how will their suffering end?

(All the Jeevas are unreal like Daama Vyaala and Kata. Everyone is a living-machine, acting out as per the command of the
Vaasanaas. So, where is the end for such Vaasanaa-powered machines?

Can they ever come out of their machine-like existence ever?

Can they get out of the tying rope of Sattva, wicked delusions of the mind, and the blocked brain-state of ignorance?)

afasiara
Vasishta spoke

SHATII PG FIENETCT TAThSHY: UM THAIDIHE YU THET | (32.02)
I faaTdsgied ssafed I S HUT STATGIETET Hhl HIasTedcaaAIH | (32.03)
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When the families of these Daityas, and other servants of Yama pleaded with Lord Yama (when he had
cursed them to be burnt in hells), then this is what Yama had told them; listen hey Raghoodvaha!
‘When they get separated and listen to their own stories, then Daama, Vyaala and Kata will become

liberated for sure.’
(Jeeva is made of three Gunas only. When he, through Vichaara understands his actions as Guna-provoked only, and
surpasses them, he will become liberated.)

Rama spoke
TIGAled{AH P Hal HAAd HY AsAfed HITGEd a1 oG JURKAA| (32.04)
Bhagavan! When will their stories get narrated, where and how? Tell me all that in detail.

afasaa

Vasishta spoke

BIRANY ATTHHHARTedel HIATANSTHIT AEIATAUFI (5)
3Tl ol (73R ofiell: dleld JFARTAT: dad TR d #Afasgfed arEr:| (32.06)

In the Kaashmira lands, (Vaasanaa-fields) (Kashmira means saffron, the fragrant material that lingers) inside the dried-up
lotus-lake, the three Daityas ‘Daama, Vyaala and Kata’ will pass through many lives repeatedly as ‘fish’
only. The ‘moist dry lake’ will be trampled by many wild animals and they will perish in course of time.

Then they will get born as the Saarasa birds in the very same lotus-lake which is now filled with water.
(Any Jeeva which is dumbly going through life after life as an inert Vaasanaa-process only, will sometimes through the
cultivation of good Vaasanaas, will get into good births too, and have good and bad experiences as belonging to such lives.)

9 PERATY TISUCAY T AdTelelacolly RSl o

TeGgAGIATY Adlcaaadrg g dradardeay ddaadafay

ARHT: FIEANIMHFcdT JATHEOT: fdgcd FRR BrodTdALaed:

d Tageh Hiasafed Fha TeUgdEgd: T-Hedadrdd A Ureg Jgesdn| (32.07 tol0)

In the ‘form of Saarasa birds (tall cranes that wait for food only)’ (as Jeevas wanting desire-fulfilment only),

they will enjoy many pleasures in that ‘/ake that is garlanded by the white lotuses (Sattva) and covered by
the screen of red lotuses (Rajas)’,

amidst the cradling waves (experiences of lite),

moving among the swings of flowers (pleasures),

amidst the creepers of blue lotuses (7amas),

among the sprays of cold mist (aelpless states)

along the cold whirlpools (zagedies of life)

and, will stay adorning the Earth;

and after roaming about for a long time (arough many high and low births),

purified at last in the minds (ay developing the desire for Moksha),

perchance separated from each other like the three Gunas of Rajas, Sattva and Tamas (where Gunas are
analyzed and scrutinized separately through Vichaara that is based on Viveka),

they will be ready to receive the ‘Knowledge of liberation’.

FIRARFAVSATIANIR ANMMIAT AFATABATAAT Ay #wfasafal (32.11)

Inside the Kaashmira kingdom (Saffion - fragrance -Vaasanaa kingdom), there will be a prosperous city that is
adorned by hills, named as ‘Adhistaana’ (e field of experiences - the perceived).

UIFATRIER ATH 8T ALY ATICATT Y97 oy TSI IR FaE| (32.12)

Like the ‘central hollow of the lotus’, among those hills there will be a summit named ‘Pradyumna-
Shikhara’ (peak of desire) that is easy enough to climb.

(Pradyumna is the son of Sri Krishna.

He kills Shambara Asura.

Here, in this story, it is to be taken as ‘Mumukshutva process endowed with Vichaara that stands high among all the
practices that lead towards liberation, and is the knowledge imparted by ‘Naaraayana, the abode of waters, the Supreme
ruler-state of all, the totality-person of all experiences’.)
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[The story of Pradyumna is somewhat like this.

Pradyumna is Krishna’s son; is abducted by Shambara, thrown into the ocean; is swallowed by a fish; is brought back
again to Shambara; is brought up by the maid Maayaavati (Rati) there; and Maayaavati falls in love with Pradyumna.
Pradyumna, with her help, kills Shambara.

Inner meaning of the story:

Pradyumna (desire/Manmatha’s Avatar) is the son of Naaraayana, the ‘abode of all waters of experiences’.

He is thrown into the waters of worldly-existence (and is polluted and becomes the Vaasanaa), is swallowed by the fish of
Jeeva-ness; is brought up by Shambara (delusion power) and Maayaavati (the power of Vishnu — the Brahman) who is now
corrupted by the delusion-power. Maayaavati who is under the control of Shambara (delusion power) loves Pradyumna
(Mumukshutva, the desire for Moksha) (as Mumukshutva is also a part of Maayaa only); and enraged by Shambara’s challenge,
Pradyumna (Mumukshutva with his sword of Vichaara) kills Shambara (the deluding power).]

aeg Ak RO wfRgem dfasafa sriavasRre g YSfAaraa| (32.13)

On top of that hill inside a palace, a king will reside, with the roof of the palace piercing the clouds,
and built like a peak on top of a peak.

TEEAATARIUISTET RRTATIIUNGY dEATARMATIHedaTaTydcoTicdd
e Sl ATel: befasdl Afaafd gaATeudrs sardRfedra:| (32.14,15)

In the eastern corner of that palace, inside a dilapidated hole in the corner of the roof, inside the dusty
grass-pieces thrown by the winds, ‘Daanava Vyaala’ will be born as a cock, screeching meaninglessly
like a person who has studied very few Scriptures (but has no experience of true knowledge) and keeps talking

profound words meaninglessly.
(Some Jeevas study all the philosophies and Scriptures; will entertain the audience with their wonderful oratory skills; but
since their knowledge is on the surface-level only, it is to be considered as the meaningless but pleasant cries of the birds.)

dRfdA=aa de1 @rel dF Tt Hiasafa SMIRepieared: erh: Taal samaT:| (32.16)

There at that time, a king will be born in the future named Yashaskara Deva (who will do actions that will bring

fame), like Indra of another Heaven.

(Some Jeevas like Rama are in want of knowledge and are already in the Vichaara-process through the analysis of the world
and the self’)

eIeTal STHATHTT AYREAET TS Hiaeafd Jerdenysos Fgeafa:| (32.17)

‘Daanava Daama’ will be born as a mosquito there, living inside the dark crack of a huge pillar in that

palace, and humming with low noise.
(Some Jeevas have nothing to talk about but are stuck to rituals and religions, with their monotonous recitation-humming of’
hymns and Mantras. They are good, but are brainless like the mosquitoes.)

HABATHY A GIIR daT Iaraelfderredt faerisia sfasafa)
ARHAETIAUTATA TRIAT 3T HT: PUAGhAgEa=UAIET Faceaid| (32.18,19)

In that city of Adhistaana, there will also be a monastery named ‘RatnaavaleeVihaara’.
A minister of the king named NaraSimha, who would have realized the Self like the gooseberry seen in

one’s own palm, will live there.
(Knowledge remains ‘only with few who live in solitary places in complete silence’, the ‘Nrsimha-characters’ who have
completely torn the insides of the demon of ignorance, like Vasishta and Vaalmiki.)

HIaAfA 78 T hIsa: shepl: @IT: el ARG ATH paadusoil: | (32.20)

‘Asura Kata’, who is adept in magical powers, will be born as a partridge and will be kept inside a

silver cage inside that monastery.
(Some Jeevas who are dominated by Tamas will live in their own cages made of wealth and riches.)

g JRiE qurATcasihiRaafdar gacaramclar aafRtafd Tehars| (32.21)

That minister Nrsimha, will relate to the king the very same story of Daama, Vyaala and Kata,

made as a dialogue between the king and the minister.

(When Vichaara done by oneself, is guided by the statements of realized Sages, it bears fruit, as it happened to Rama when
he was taught by Vasishta.) (Other Jeevas in various stages of Tamas, Rajas, and Sattva as Kata, Vyaala, and Daama, will
listen to this dialogue of Vasishta and Rama, and will also get liberated.)

d He: shepl: Ycdl dchATHEHAHY: AedfAcYd FeRMed W fAafoasafdl (32.22)
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UgFARIETedarEded: halfdge: dacdd $HAT Heal W fAaomasafdl (32.23)
NSTH TG UTaIEdeddl ITd: AADISTT THSIA Hcar Mieaausafal (32.24)

Kata as a partridge will listen to this story; will remember his true identity (Reality-state) and will attain the
‘Supreme state of Nirvaana’ where the world remains subsided fully. The bird living inside the roof of the
palace will also listen to this story and attain the ‘Supreme Nirvaana state’. The mosquito also which is
living inside the dark crack of the pillar in the palace, will listen to this story, being present there, and will
attain the ‘quiet state of Nirvaana’.

UgFeIUSIMTaceh! HAB! AoTH el icdeRTcshehiAd HGTAST e ITEd| (32.25)
UY d HiAd: Fdl STATATIDRATHH: |

The sparrow, the partridge and the mosquito, all three (Jeevas dominated by the three Gunas) who will reside in
the ‘Pradyumna hill peak’ (Mumukshutva accompanied by the Vichaara process) inside the palace and the monastery
(Seripture of Vaasishtam) Will attain Moksha, hey Raaghava.

Now I have completely narrated the story of Daama Vyaala and Kata to the end.

ARTAT FHRYA AT HTGT HATIURATATH ISR |

AgaIsT UgIed AATAAIRNGY: Udfed Flfedl HaT SrACITeNReT 3| (26,27,28)

‘Maayaa the deluding power of Reality-state’, though empty of the world, shines densely and deludes
those who are ignorant of the ‘True Knowledge’, and they behave like the fools who are after the waters

of the mirage. Even the men holding great positions in other fields, fall down from their states, get stuck
by various forms of ignorance, stay deluded, and act foolish like Daama, Vyaala and Kata.

FI HATTA T TTEATHCITAAT & ISTIRGIdedoul FAJBEUAT| (28,29)

Wherefore the power of powdering the lands covered by Meru and Mandara Mountains by the slightest
movement of the side of the eye-brow, wherefore the state of a mosquito inside the peeled wood in the
palace?

T TQCHSITAIUTAdIhegideadl & TRt g fAfgoriaesardn (29,30)

Wherefore the falling of the ‘Sun and Moon discs’ by just a push of the hand with the slightest movement
of the shoulder, wherefore the state of a bird residing inside the crack in the wall inside a house on top of
the Pradyumna hill?

I U cllelehalioidaed! & df YS9 JRUEET e shepxaradr| (30,31)

Wherefore the strength of playing with the Meru Mountain in the hand as if it is a flower, wherefore the
fledgling-state of a crane inside the house of Nrsimha on the peak of the hill?

RIrprNsEAcAd TrEr IeTaus: FaRuACTSed IS uATy gegd| (31,32)

The Chit-expanse gets its shine coloured by the dust namely- ‘I’, and identifies with the inert body and
the mind, without discarding its true nature (like seeing oneself differently in a tainted mirror).
TG aEATHCA] HoIAATCIHCIAT FIGSONFGIedd AN FegRalea Al (32.32,33)

Though real (as the Chit-state), yet identifying with the unreal (perceived form), it attains the different state
of an ‘embodied bound creature’, like chasing the waters of the mirage, because of the delusion arising
out of one’s own Vaasanaa.




